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The Essence of our Collateral

at does the word Mishkan
mean?

Though simple
meaning 1s derved from the word
shachan, which means to dwell, Rashi
expounds that Mishkan is also related
to the word “wzashkor”, which means
collateral. Rashi concludes that the
reason the word Mishkan is written
twice in one pasuk is because it is
alluding to the two Batei Hamikdash,
which were given to us as collateral,
and would eventually be destroyed.
This two
questions: What does Rashi mean that
the Mishkan and the Bait Hamikdash
were collaterals? And furthermore,

its

ra13€3 fundamental

why would we name our holiest places
in a way that seemingly foreshadows
their destruction?

To answer these questions, we must
understand what a collateral really is.
Traditionally, collateral is given as a
deposit to ensure that a borrower will
repay 4 loan. Is the collateral merely
2 warning, implying, “You better
pay me back or else”? It may seem
like that, superficially However, Rav
Chaim Busker provides a much richer
understanding, A wmasbkon, collateral,
is not a threat. When the lender holds
on to the collateral, they are technically
not waiting any longer to be paid back,
becanse they alveady are holding on o the
valwe of ihe loan. As far as the lender
is concerned, the obligation has
already been paid back. The collateral
is thus wor about the Joan; the collateral
is an indication, that 1, the lender, am

Rabbi Daniel Toledano

holding onto a value which you have
provided to me #hrongh this collateral.

Only now can we truly understand
what the Mishkan meant and what it
was meant to be. The Mishkan and the
Mikdash are not about their physical
structure. To Hashem, they were a
mashkor, collateral—Hashem
loved these places because of #he vaine

mere

they pave Him when they were standing, As
long as we sought out the Mikdash
as a holy place of relationship,
2 touchpomt of spirtuality, the
markkon, so to speak, met its purpose.
Throughout the times of our people
when we were granted these Temples,
their holiness was supposed to live in
every Jew. Then the Mishkan would
fulfil its purpose as 2 mere extension
of what we felt in our hearts, a mirror
image which reflected an ongoing
relationship deep within.

The Yirmiyahu
warning during his generation. He
observed the nation’s

navi issued  a

decline and
their distancing from their purpose

as  Hashem’ chosen people. He
thus cautioned them, (YVimiabe 7.2)
|YD Ty oo owwam M
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Do not trust the false statements that say the
Hechal of Hashen, the Hechal of Hashem,
etz. He reminded the people that
they should not get caught up in the
Heehal of Hashem but rather focus
on themselves. The Malbim explains
that Yirmiyahu was warning against
thinking of the Hehal! as separate
from themselves, instead, the Hecha/

Hashem is about them.

This is what the Mikdash represents:
our collateral with Hashem. When we
become too focused on the building
and forget that it is about us, Hashem
removes it so that we can rediscover
our true purpose.

The Midrash states,
naamna aTmarn oy =it
s b nmpyne owrTEn 9o

— more tzaddikim were created
during the time of destruction than
during the time of the Mikdash’
construction (Skir HaShirim Rabbab 4:4).
This demonstrates that in our long
and bitter galxs, we can no longer point
to the Mikdash and declare, “Hecha/
Harters” as Yirmiyahu warned. We
must now seek Hashem in the deepest
parts of ourselves and build our own
Mishkan. From this very darkness, we
were and continue to be compelled
to draw forth the deepest aspects
of the Torah and discover the most
profound illumination.

We live in a time when we no longer
have our Mikdash, our marbon. After
its destruction followed a period
which we are still liing through,
grappling with the of
when everything went dark. When

aftermath

the light of Hashem dims, we can no
longer see. Yet, it 1s during this time
that we have the opportunity to lock
within ourselves and find our own
Mishkan—the inner light that resides
within each of us.
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fter enduring a long half-day of
A gruelling work, Tomer feels the urge to
return home early, seeking a moment
of well-deserved rest. As he steps inside, the
familiar warmth of his home envelops him, and
he turns to his wife, gently asking if she could
prepare a small meal for him and perhaps set
a glass of cold water on the table. With that
request made, he finds solace mn his easy chair,
settling down to immerse himself in a book he
hopes will ignite his interest.

Moments later, one of the children scuttles in,
holding a plate of food with a cheerful smile.
Tomer graciously recites a beracka, savounng
the first few bites. However, disappomtment
soon washes over him as he realizes that the
flavours are not as delightful as anticipated. The
dish lacks salt. With a sigh, he calls out, “Please
bring me salt” but his voice seems to dissolve
into the air, unheard by anyone in the bustling
household. He amplifies his call, “Please bring
salt...” yet, still, silence reigns.

Determined not to let this minor setback
disrupt his moment of leisure, he rises from
the comfort of his chair, making his way to
the kitchen to retreve the salt limself. Salt
in hand, he returns, plops back into his chair,
and resumes chewing his food. Yet, it sull fails
to hit the mark. Once again, he begrudgngly

When the Torah lsts the matenals
Q collected for the construction of the

Mishkan, it counts the total amount
of each item and where it was distributed.
However, when it comes to gold, the
Torah only states the total amount without
mentioning what it was used for. Why is

that?

The Ranban answers that the pasuk did
A not state where the gold was allocated
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True Rest

Rabbi Eliyahu Ohayon

stands to fetch some sweet chilli sauce, hoping
to clevate the meal. He takes a few bites with
the sweet chilli added, but soon a different
discomfort arises: thirst. He glances around
to find that no one remembered to bring him
water.

With a slight frown, he heads back to thekitchen
to whip up a refreshing glass of lemonade. With
the food and dnnk now satisfying, he shifts his
attention to the book before him but quickly
discovers it lacks the excitement he craves. Not
one to succumb to laziness, he decides to find
something more stimulating to read. He puts
on his jacket and heads out the door, only to
find that one of the children has taken the
family car. Undeterred, he sets off on foot, his
pace brisk but quickly turning into a mild huff
as he makes his way to the nearby shopping
centre. What wouldir’t he do for a bit of “rest™?

Arriving at the shopping centre, Tomer eagerly
browsed the shelves and finally unearthed a
book that piqued his interest. With his treasure
in hand, he returns home, looking forward to
finally settling into his teading. However, upon
sinking back into the easy chair after his trek
back home, he winces; its dilapidated springs
poke and prod him in discomfort. But this
small annoyance is fleeting, as he had resolved
months ago that it was high time to mvestin a

THE PARASHA QUESTION

since it was unclear how much gold was in

each gold-plated item.

The Meshech Chochmah explains that the Torah
did not finish derailing the uses of gold at
that point, as it had not yet mentioned the
gold garments that the Kohen Gadol wore.
Therefore, the paszk did not specify the uses
of all the gold.

The Hawmek Davar notes that for vessels
made of silver or copper, the craftsmen
would weigh the items after they were

at parasha

new chair.

Once again, he finds himself at the shopping
centre, traversing the aisles of varous stores
in search of the perfect easy chair After a
brief but satisfying search, he discovers one
that captures his fancy Determined, he bends
his shoulder to lift it and carries 1t back home.
Once he manages to plop the new chair in
the living room, he sighs with relief—it’s just
perfect!

Yet, just as he settles in, the day’s demands
come rushing back. Tomer remembers a task
he needs to finish and steps away for a moment.
Meanwhile, the children retum home from
school, their eyes widening with exciternent at
the sight of the new easy chair. The atmosphere
nstantly transforms mnto a whirlwind of energy
as some jump delightedly on it while others
shout, “It’s my turnl” The once-tranquil home
erupts into delightful chaos.

Rav Shimshon Pincus explans that at that
moment, it becomes clear to Tomer that true
rest requires effort. Itdoesn’t simply materialize;
rather, it demands dedication and time to
cultivate. The Torah is called rest because only
those willing to embrace a little hard work and
commit to Torah study will ultimately find the
true rest and tranquillity they seek.

created to determine how much silver or
coppet they contained. However, gold was
reserved for the holy vessels and weighing
it would be considered disrespectful. Thus,
the pasuk did not mention where the gold
was distributed.

The Toldot Yitzihak writes that the amount of
gold collected wasn’t sufficient to form the
gold utensils. Consequently, their creation
was considered miraculous, which 1s why the

pasuk did not specify where the gold went.
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SHABBAT INITIATIVE

The Melacha of Melaben 1255 par7

s we continue to discuss the

prohibition of melaben, cleaning,

we will concentrate on removing
water from garments on Shabbat.

Rain or Snow on Garments

If ram or snow lands on a garment and
starts to melt, one 1s prohibited from
shaking it to remove the moisture’. This
is because shaking it off would refine
the garment, which 1s akin to laundering,

There are two stipulations for this
prohibition: firstly, the garment must
be a dark colour that becomes visibly
clean when the water is removed.
Secondly, one must be particular about
not wearing the garment while it 1s wet?,
Therefore, 1f one 1s not particular, or it
1s a light colour, one may shake off the
water.

If snow lands on one’s garment and has
notyetmelted, itmay be shaken off*. This
is comparable to hair on the surface of
a material which 1s not embedded and
therefore not considered to be cleaning,
rather, simply removing something
from the surface. Nevertheless, one
should gently shake off the snow as it
is possible that some of it has already
melted, which may only be removed via

a gentle shake®,
Saturated Garments

If a garment 1s soaked, for example
it fell into a puddle or was exposed to
heavy rain, besides for the prohibition
of melaben, one also transgresses sechita,
squeezing, by shaking off the excess
water. Consequently, it 1s forbidden to
shake off even a light-coloured garment
since one 1s particular that all garments

To sponsor this publication, please email Rabbi Eliyahu Oha:
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should not be saturated in water”.
However, one may lightly shake out a
garment that 1s neither new nor fresh, as

one is notconcerned about it shrinking’.

One 1s permitted to shake off a plastic
poncho or raincoat since they do not
absorb water and are therefore not
subject to melaber’.

Hanging Wet Clothing

Although hanging wet garments does
not violate the melacha of melaben, our
sages enacted a prolubition against
drying such clothing’ even if they are
only partially wet'. They reasoned that
an onlooker might suspect that they
were washed on Shabbat, which 15 a
forbidden act, and the onlooker may
come to learn from such an act and
transgress melaben. Therefore, to avoid
any suspicion, our sages restricted
hanging wet garments. This prohibition
applies even in one’s bedroom where

no one can SEEU.

Accordingly, some poskim' rule that
one may not hang dry clothing in an
area designated for hanging since the
onlooker may not be able to differentiate
whether they are wet or dry.

Limitation
One 1s only prohibited to hang the
garment in an area generally used to

hang clothing to dry, such as a drying
rack or drying closet.

Here are a few places one may hang wet
clothes to dry where no one will suspect
they laundered them:

In a closet that 1s not meant for drying,
for example a front hall closet

at parasha

On the back of a char according to
some poskim®

According to some poskim one may
hang wet garments that are normally
dry cleaned™. They explain that since
they are usually sent for dry cleaning, no
one will suspect that one washed such
clothing at home

One may hang wet clothing on a drying
rack if it is clumsily placed®, or it 1s
visibly dirty, and no one will think that it

was laundered on Shabbat®®

Be’ezrat Hashem, in the next article,
we will continue discussing hanging up
garments on Shabbat.
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fer was a man who worked hard
to mamtain proper decorum in
the ber kmesser. Unfortunately, his

entire congregation did not share his views.
Ofer understood that the serious offenders
who spoke the most always congregated in
the back of the sh#’. He recognized their
logic: by staying in the back, they thought
they wouldn’t be seen as much. However, he
realized that gathering together only drew
more attention, as everyone would look at
them disappointedly. They would have been
better off sphttng mto smaller groups.

Ofer had tried to shush them, but he was
unsuccessful, and he wasn’t sure if a loud
“shaa” would be too harsh. He thought
about davening out loud in the back, hoping
his beautiful voice would encourage them to
talk outside. But he realized that their chatter
would drown out his voice, and he wouldn’
accomplish anything. He wondered if there
was an opinion that permitted such chatter

1n a shul.
WHAT DO YOU THINK?
This week’s parasha focuses on the Mishkan

and its vessels. A shul 1s also referred to in
halacha as a wikdash me’al— a mini-mikdash.

The Shulchan Armnch (O.C. 151) states that one
must not behave with lightheadedness in
shuls and houses of study. One should not
laugh, make jokes, or engage in idle chatter;
nor 1s one allowed to eat or drink in these
places, stroll around, or use them as shelters
from the sun or rain.

The Mistmah Berural (151:1) explains that the
reason for this 15 that the shul 1s a mikdash
me’at. Just as the Torah commands us to be
n awe of the Mishkan, we must also treat
today’s Mikdash — the shul —with the same
reverence. According to Yereim (409), the
obligation to show awe in shul is biblical.
Behaving distespectfully i a shul would,

therefore, be a transgression of a biblical

DISCUSSION

Hush

Rabbi Yehuda Nulman

commandment. The Chayei Adam (17:6) cites
Yereims ruling as halacha.

However, other Rishowim, such as the Ran
(Megifiah 8a), imply that the Akedushab of
today’s shuls 1s not mandated biblically but
ratherby rabbmicinjunction. The Toafor Re e
(commentary on Yerelim) quotes from Sefer
HaEshko! (1, no. 24), noting that breaking off
a stone from a shul 1s prohbited. The Navha!
Eshkol explains that this prohibition is rooted
in the sumlarities between today’s shuls and
the Mishkan. The Divrei Chaim (Orach Chaim
3) points out that even if the kedushah of a
shul is rabbinic, being in the presence of the
Shechinah renders it a Torah prohibition.

Following the ruling of Yereim, the Seded
Chemed (Bet, 63) argues that building a shul
1s a biblical mitzvah included i the Torah
obligation of constructing the Mishkan. The
Seder Chemed adds that this mterpretation is
supported by Rav Chaim Palagi (Tochechat
Chaind).

Indeed, the Mishualh Berurah (150:1) warns,
citing Semak, that if attendees treat a shul
with distespect, it may eventually become a
house of idolatry. Likewise, the Kav Hayshar
states that the roof of the shul 1s upheld
by its kedushah. When one engages m idle
chatter, they drive out that kedushah, leading
the roof to become unsupported and
eventually collapse. Tragically, he notes that
he has witnessed many shuls destroved due
to this sin.

Unsurpnsingly, the Twr(Dearim 26:19) writes
that those who speakidle chatter in a shul will
have their bodies wrapped in thorns. The Kaf
Hachatre (151:8) cites the Cheda, who laments,
“Woe to those who speak idle chatter or
joke during prayers. Many shuls have been
destroyed because the congregants behaved
light-heartedly”

The Bewnz Ish Chai (Vayikra 1) explains that
while the nations of the world have an angel

serving as an mtermediary the Jews have
no such intermediary because we maintain
a direct connection with Hashem. Hashem
dwells in our Bate: Knesset and Bate: Midyashot.
When someone shows a lack of respect
by acting lightheadedly or engaging in idle
chatter, they are essentially signalling that
Hashem does not rest His Shechinah in that
place. Consequently, those mdividuals forfert
their share in the Hashem of Yisrael.

Rav Chaim Palag (Tochackat Chaim, p. 173)

wiites that anyone who is careful to refrain

from speaking idly in shul will earn great
rewards: “During their lifetime, they will see
their offspring, live long, and have success in
all matters. Their needs will not go unmet.
Even after their death, their spirit will find

peace in their grave, and neither their bones

nor flesh will rot.”
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MORNING SEDER
9:00 am=1:00 pm
NIGHT SEDER
7:30 pm =9:45 pm

EXCLUDING SHABBAT & YOM TOV.

ANNOUNCEMENTS

Mazal Tov to Mr. & Mrs. Yonah Kafosh on the birth of a
baby boy

Mazal Tov to the grandparents, Mr. & Mrs. Dovid Ohayon
and Mr. & Mrs. Payman Kafash

To share your simcha with the community,
please email parasha@kollel.ca
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